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Whether all Things that ever ſhould be in 
Time, conſider'd in every State, were cer- 
tainly foreknown to Gop from Eternity. 


IN WHICH 
The Author's Rzasons for the Affirmative, 
3 Are humbly propoſed. 
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on wato G are all his Works from the Beginning of 
3 © the World. AcT, xv. 18, 
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Ir was. for mary Thats pal, at s Time when 8. 
Controverſy on the Subject of the following Ess A v 
was rife, in a certain Part of ibe Nation diſtant 

from the Place of the Author's Abode, that, upon the 
repeated Requeſt of ſome of bis Friends, he bent bis 
T houghts o it, both for their & atisfafion, and bis own 
Inſtruction, before he would allow himſelf any Converſa- 
tion with thoſe polemical Authors that had handled it, 
either pro or con; for that he would not be prepoſſeſt 
in Favour or Prejudice of either of the oppoſite Schemes, 
ut be entirely at Liberty to follow the Light of divine 
Truth, by which he deſired to be led. And, therefore, 
;/ in the Manner that he has expreſſed bis Thoughts on 
ſo- important a Subject, many Objections be left un. 
anfwerd, is bod the Omiſſion may find an eaſy Par- 
don. Nor was it ever the View of the Author in ibis 
3 2 1 5 Wore 


. 


Work to enter the Liſts with any AG whoſe Senti. 
ments of the Point may differ from his. 


HE eſteems it ſufficient if Truth be eftabliſs*d, for 
then the oppoſite Error muſt neceſſarily fall; and whe- 
ther any Thing be contributed toward it, by theſe bis 
bumble Endeavours, he refers to the deciſive Judgment 
of the Spirit of Truth, in the Scriptures of Truth, and 
the ſpiritually enlightened and ſanfified Reaſon of all 
that ſincerely love the Truth, into whoſe Hands ſo- 

er this may come. And if, upon a due and impartial 
Examination, it ſhall appear, that he bas been led, by 
any Beam of divine Light darted into bis Underſtanding, 
to diſcover on which Side of the Queſtion the Truth en- 
quired ater lies, be deſires it may be wholly aſcribed 10 
the Father of Lights ; in whoſe Light, ſhining forth 
thro bis Incarnate Son, who came a Light, into the 
World, and is that true Light, which Iighteth every 
Man that cometh into ihe World, every Tight of Ti ruth 
reveal d, either in the ſacred Oracles of Scripture, or 

in the divine Works of Nature, is ſeen. 


BUT if the more Fudicious ſhall diſcern any Thing 
, Error in bat he has written, either as to the Sub- 
jett of bis Thoughts, or his Method of T, hinking, ac- 


cording 10 hich he bas delivered them, be would have 
# 


it reputed the Reſult of his own natural Darknehs, and 


as ſuch to be rejected. 


THAT a divine Bleſſing may accompany what i; 
divinely approv'd in the whole Compoſure, is the om_ 
Defire and Prayer . _ 


ParLOTHEOCHRISTUS. 
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WAS a juſt Obſervation of 2 learned Man, 
long ſince „ that we are never more at a Loſs 
for Argument than. concerning, Things, that arg moſt ſelf= 
evident, being either Objects of Senſe, or eaſy to be de- 


monſtrated. Such the Philoſopher will not admit for the 
Oe of any Diſpute. | 


IF : a Man doubt of his own Being, his very Doubting 
is a ſufficient Proof, not only of his real Exiſtence as 
ſomething in Rerum Natura, but as 2 Being endu'd with 
Solan 1 think, therefore 1 am, Or therefore I am 
2 cogitative Being, is a Propoſt ition that carries in it its 
own Evidence, and no more td be diſputed than any firſt 
Principles . Vea, tho? I think 1 am not, or am not a co- 
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3 
gitative Being; yet will that no leſs prove me to be, and 
to be ſuch an one, than as if I thought my ſelf ſo; only 
my thus thinking of my ſelf would 1 me not to be in 
my right Mind. 


WELL, it I am ſure that I am, and that 1 am a co- 
gitative Being, as, if I am my ſelf, I can of nothing be 
more certain; then am I naturally hereby led to conſider 
how I came to be, and to be ſuch an one, And here it 
is fully as manifeſt that I am not my own Original, or a 
Being Self-exiſtent, as that I am, or have any being at all: 
For tho I can't remember when I was in a State of Non- 
exiſtence, or began to be; yet I well remember the gra- 
dual Progreſs I made ſince my Beginning to be, thro” the 
ſeveral States of Childhood and Youth to that of a full 
grown Man, and how the ſeveral Parts of my Body, and 
alſo the Exerciſe of my mental Faculties, have been thro' 
thoſe ſeveral States improv'd; by all which I am gradually 
led back to the Time of my Non-entity. And this which 
| 1 am conſcious of with reſpect᷑ to myſelf, I am by Obſer- 
vation taught to be the common Condition of thoſe of the 
ſame Species of Being with my ſelf, g 


THUS does it appear that I am no way the Cauſe of 
my own Being; ſo that I muſt neceſlarily ſeek ſome Cauſe 
thereof without my ſelf, The mediate or inftrumental 
Cauſe my Parents may be ſaid to be; and fo will this bring 
us down to the Original of human Nature : For that there 
was a Beginning of the Species, not only Scripture Com. 
mands, but Reaſon induces, me to believe; for if there was 
2 Time when I was not, as the Manner how I came to 
be, and the ſeveral States I have paſt thro' to arrive to that 

which 
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which now 1 am, maniſeſtly argue; then, by the ſame Rea- 


ſon, was there a Time when my Parents were not, which 


is likewiſe conſequential as to every Individual of the hu · 
man Species, 


AND thus does even the Light of Nature, as well as di- 
vine Revelation, direct us to one firſt Man as the Original 


THEN the next Queſtion is, How came that firſt Man 


. to be? and the Anſwer naturally follows, It was by the 


Pleaſure of ſome ſuperior operative Power which form'd 
him into ſuch a Being, | 

HE could not be the Product of blind Chance; for we 
perceive the Effects of the higheſt Wiſdom in the whole 
Frame and Contexture of his Body, which alſo the En- 
dowments of his Mind more conſpicuouſly diſplay : Then 
muſt he neceſſarily have been the Workmanſhip of ſome 
wiſe Agent, whoſe Power i is almighty and whoſe Under- 
. is infinite. 


AND what has been ſaid concerning Man, may with 
equal Reaſon be apply'd to all the ſeveral Species of finite 


| Beings thro'out the Univerſe of Nature, (how different ſo- 


ever their ſeveral particular Natures may be from his, and 
wherein foever any of them may be found to excel,) that 
they had all a Beginning; for being finite, they muſt ne- 
eeſſarily be bounded by another than themſelyes; and what 
ſhould ſet Bounds to their Beings, but the ſame infinite 
Being that caus'd them to be? and heing thus bounded by 
their ſupreme Cauſe, both their Finitudg and temporary 
Exiſtence ate clearly evino'd. HENCE 


* 
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- HENCE. BANK the W jut, ns nk al Infe- 


ence is, That there is one only infinite Being, which was 
eternally pre · exiſtent to all other Beings, that in Time, 


by an Act of his own almighty Power, exerted according 
to, the Direction of his OWN infinite Wiſdom, as, the Reſult 
of his, own ſovereign. Plealure, gave Being to, Mankind, 
and to whatever elſe has Being thro'out the Paiverſe of 
Nature, and brought them all forth into Being out of No- 
thing 5 which Being, as the firſt and continual. Cauſe of 
all Things that are, poſſeſſes in himſelf, in an, infinite, 
moſt eminent and ineffable Manner, gl! thoſe PerteRtious 
that are any where to be found among ſuch his Works, 
with whatever Perfections are proper of ſuch a Being, as 


18 ere above, and the Author of, all err. nd 


THIS i is { FO Bang that we call GO D; EY the is i 
his Eſſence. he ſtill remains inviſible to every created Kya, 
yet has, by the Things that are made, caus'd his eternal 
Power and Godhead to be clearly ſeen from the Creation 
of the World, in ſuch divine Productions, witrefling 20, 
and giving an Underſtanding of, their divine Cauſ: *. 80 
chat here js this God, this Being of Beings, at it were 
preſented to our Sight and Thought, in cv*ry thing our 
Eyes behold, 'or our Minds conceive ; that whatever is the 
Object of our Senfe or Underſtanding, either without er 
within ourſelves, teſtifies of him as the Author of all things, 
and of ourſelves as a Part of that All; in M which, actors 
ding to thei; ſeveral Ranks, Degrees and Capacities, ſornes 
thing of his own. divine Perſections is either more manifeſt. 
ly or more obſcurely di 70 4 d. 
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AND this being led by the divine Works, and bro ours 
ſelves the chiefeft and nobleſt Part of thoſe Works, in this 
viſible Syſtem of the Creation, to their divine Author, the 
great Creator of them and us; who in them all, and efpes 
cially in ourſelves, gives ſuch evincive Teftimony of hime 
ſelf, by ſuch Impreſs of his divine Perfections: Let us fee 
which of thoſe Perfections we can diſcern the faireſt Image 
of in ourſelves (tho? whatever it be, it will, being by the 


Fell fo unhappily defac'd, appear a very pere Reſem- 
blance of the divine Original.) 


WE can't, if ourſelues, but be conſcious to ourſelves 
that we are intelligent Beings, endu'd with a Principle of 
Reaſon, capable of underſtanding ſomething of the different 
Natures of thoſe various Objects concerning which our 
Senſes bring us Information, and alfo of Self. reflection, 
by which we know ſomething what ourſelves are, and 
thence riſe higher than ourſelves, to the Contemplation of 
our Author, the Creator of all 1 in thoſe ſeveral 
Ways that he is pleaſed to make himſelf known to us. 
Now from the Knowledge we are conſcious to ourſelves 
that we have of thoſe Things which our Senſes diſcover to 
be, of ourſelves, and of him who made both them and us, 
which is the higheſt Perfection or brighteſt Excellency of 
our Nature, muſt we neceffarily conclude the Author of 
this Perfection in us, in an infinitely ſuperlative Degree, 

according to the infinite Diſproportion there 1 is betwixt him 
and us, to peſieſs the fame in himſelf ; for he that planted 
this intellectual Eye in Man, muſt needs have the moſt 
perſect Uunderftanding of all Things bimfelt ® : a Nor: i 
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there any of the divine PerfeRions that more manifeſtly ap- 
pears, and ſhines with brighter Glory in the divine Works, 
as well as in the divine Word, than this of the divine 
Knowledge, ſo becoming and adorning the divine Nature: 
Which, being what I deſign for the Subject of the preſent 
Enquiry, I ſhall now enter on a more direct Con ſidera- 
tion of. 


THERE are three DiſtinQiotis of intelligent Beings, of 
which divine Revelation informs us: 


FIRST, God the Creator, whoſe Underſtanding is in- 


finite 8, as is his Eſſence: 


SECONDLY, Angels, which are ſet in the firſt Rank 
of created Intelligences, bearing, according to the Law of 
Creation, the neareſt Reſemblance of their Creator t, but 


| yet infinitely inferior 50 him: : 


THIRDLY, Man, of the loweſt Order of intelligent 
Beings, who is yet, 2s ſuch, diſtinguiſh'd, by way of Emi- 
nency, from all other Animal Natures cohabiting with him | 
this lower World F, 


THE principal (and, 3 to my humble 88 
tion. in Effect, the only) Object of the divine Knowledge, 
is the divine Eſſence; the Knowledge of which, ſo far as 
knowable by Creatures, is alſo the principal Excellency of 
creates Intelligences, without which they can have no 
right Knowledge of themſelves; the beſt of whoſe Know- 

| | ledge 
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„ CES > 
ledge of themſelves, as well as of him that made them, tho' 
in an infinitely unequal Degree, does likewiſe fall ſhort of 
what themſelves are; this being the high Pre-eminence of 
that great Intelligence of all Intelligences, perfectly, to 

comprehend by an Act of the divine Underſtanding, what 
the Whole of his own increated Nature is , as well as the 
ALL that created Natures are. | 


THE Objects of the Underſtanding may be conſidered 
either, „** 


FIRST, as they are Things preſent ; the Knowledge 
of which in Creatures is by their being immediately pre- 
ſent with thoſe Thiugs which are the preſent Objects of 
their Underſtanding ; for they can have no certain Know. 
| ledge (of which I now ſpeak ) of Things at a Diſtance from 
them, unleſs they be ſome way or other divinely atteſted 
to them, tho? they may, upon probable Grounds, conclude 
many Things at preſent diſtant as to place from them, to 
be in the fame or like Condition, as they have known them 
to be in time paſt, tho” neither of their Senſes is a preſent 
Witneſs of it. And as to the divine Knowledge of aff 
preſent Things, the divine Omnipreſence will in due place 
be argaed as concluſiye of it. 


THIS Difference then is there betwixt the divine Know- 
ledge of Things, and that which belongs to Creatures ; the 
one being univerſal, taking in all Things at one and the 
{ame View, and holding them all within the Compaſs of 

| | its 
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ca) 
its prefent Enderltdding, and the other particular only; 
for no created Mind, of the moſt extenſive Capacity, can 
poſſibly be ſuſceptible of ſuch a univerfal and campleat Idea 
of ſuch a valt Variety of Things, in the ſame individual 
Moment of Time 3 as tis impoſlible for any created Being 
for the ſame Uoment io be preſent with all thoſe T hings, 
which is proper only of him that made them, in whom 
they every Moment exiſt, and who is ill, more near and 
intimate with them, than they can be to themſelves, 


OR, the Objects of the W may be conſi- 
dered 


SECONDLY, as they are Things paſt, the Knowledge 
of Which Creatures have, either by the Reports of others, 
which, unleſs divinely atteſted, (as before ohſerv'd reſpect- 
ing the K,nowiedge they may be ſuppos'd to have of Things 
preſent in Being, but at 2 Diſtance of Place from them» 
ſelves): is more uncertain, tho” it may be with ſtrong Pro- 
bability of Truth ; or, by the faithful Aſfiſiance of Memo- 


uy in treaſuring up the Ideas of thoſe. Things which they 


were formerly, by their Preſence. with them, and the Witr 
nefs their Senſes gave to them, if, thev. were Objects of 
Senſe, conſcious of; which as Occaſion offers, they there- 


by recollect, not being able to contain them all in the pre- 


fent intellectual View, But thus does God, in the ſame 


Manner that he knows all Things preſent, by an Act of 


the divine Inderſtanding, behold them, when paſt, having 
fill the ſame View ot them as it they were actually preſent 
i Being, and. in- cke very lame State that ever they were 
conſider'd as Objects of the divine Knowledge, For how- 
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ever Things may be ſaid to be paſt in reſpect of created 
Underſtandings ſubject to Time, as they may be paſt in 
themſelves ; yet is it not ſo with God (i. e. as to the real 


Knowledge he has of thoſe Things) on whom Time can 
take no Place, 


THE Objects of the Underfandiog may alſo be c con- 
fider'd, 


THIRDLY, as they are Things future; the Know- 
ledge of which to Creatures is by Conjecture, according to 
the natural Tendency of Things, or the general Order of 
thoſe natural Cauſes that operate in the Production of ſuch 
Effects: Which Knowledge is ſubje&t to many Contin- 
gencies, becauſe of the many Interruptions that natural 
Agents are liable to, and often meet with, in the Courſe 
of their Operations, by the Breaches made on that Order : 
So that whatever Knowledge Creatures may have of future 
Events, whatever probable Shew there may be that thus 
they will come to paſs, or that ſuch things will hereafter 
be, in the ſame Manner that they are conſider'd as the 
preſent Objects of their Underſtanding, is yet very uncer- 
tain, and riſes no higher than Opinion, unleſs. in Matters of 
divine Revelation (according to the Exceptions before 
made) depending on the unalterable Will of God, declar- 
ing that thus they ſhall be. And if Creatures may hence 
attain to any certain Knowledge of Futurities, then cannot 
the Creator himſelf be any way ignorant of them, on whoſe 
unalterable Will, which his nn is —_— to fulfil, 
mer all depend, | 
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"BUT this Knowledge of God with reſpect to futute 


Thing, being what I purpoſe to enquire more particu- 
larly into, vis. Whether God has a certain Foreknow- 
ledge of all future Events, I ſhall now addreſs my ſelf to 


a more particular Diſquiſition, in order to the clearer Solu- 
tion of the Queſtion, 


TIS preſum'd that none who acknowledge the Being 


of a God, will deny him to have a certain Foreknowledge 


of ſome Things, at leaft as to his own eternal Exiſtence ; 


and *tis farther taken for granted, that all who allow the 


World to have been created of God, will readily concede 
to his eternal Foreknowledge that the World in Time 
ſhould certainly be, when as yet it did not actually exiſt ; 
and therefore I ſhall extend the Enquiry farther and ſtate 
it thus: 


Whether all Things that now are, ever were, cr ſhall 
be hereafter, cenſider'd in every State, were cer- 
tainly foreknown to God from Eternity ? 


THE Affirmative of which, confiding in divine Aid, I 
hope clearly to evince ; its Verity appearing to me no leſs 
evident than the very Being of a God, yea, and to be evi- 
denc'd by all the Evidences of Godhead, as that which the 
Notion of a ** Being neceſſarily ne in it. | 


Br not a my Senſe of it ſhould paſs for Proof, 
where ſubſtantial Argument is requir'd, that TI am now to 
produce, founded on the ſure _ of divine Revelation, 


and 


van WT, 


Cu» | 
and ſound Reaſon, which will hold a good Conſiſtency 
with each other. In order therefore the more fully to 
learch out, and the more manifeſtly to diſcover, : where the 

Truth lies concerning the Subject of the preſent Enquiry, 


whether in the 2 88 or Affirmative of it, I ſhall 
donſider, | 


1. Whether there be a Poſſibility, in reſpect of the di- 
vine Underſtanding, that all things might be thus fore- 
known to God. If we may credit the ſacred Oracles of 
Scripture, it will appear too plain to admit of any Con- | 
tradition or Heſitation, that many things were really | 
foreknown to God, having been, by a divine Inſpi- 


ration, exactly foretold many hundred Years before they 
came to paſs, and particular Perſons call'd by Name, Ages 


before they were born, that ſhould fulfil his predicted Pleas 
ſure: Two celebrious Inſtances of which are Jos1as 8, 
and Cyrus |, whom God rais'd up; the one, for the 
Suppreſſion of Idplatry and Reſtoration of a decay'd Religi - 


on to its priſtine Purity; and the other for the Deliver- 


ance of his People from their Babylonian Captivity. But 
Inſtances of antient Prophecies, with their perfect Accom- 
pliſhment, being ſo frequent in Scripture, and thoſe now 
cited ſo pertinent to the Caſe in Hand, I need not ſtand 
on the Recital of any more, The declaring the End 
from the Beginning, and from ancient Times the things 
that are not yet done, is what this God teſtifies himſelf to 
do, . xlvi. 10. This he offers as a Proof of his God- 
| head, 
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head, by which he diſtinguiſhes himſelf from all the falſe 
Gops of the Heathen, as the only true one, calling upon 
them to try their pretended Deities by this Teſt, the de- 
declaring of Things to come, Ch. xli. v. 22, 23. But 
tho? I take the Inſtances already mention'd to be ſufficient 
for my preſent Purpoſe, yet can I not willingly omit that 
brighteſt Inſtance of all, the Death of our F ESUS for 
the Redemption of the Church, which was the principal 
Subject of the Miniſtry of the Prophets, by whom it was 
ſo frequently foretold, as well as foreſignify'd by ſacred 
Types, and the Manner and Circumſtances of it ſo accu- 
rately deſerib'd +, and the very Time prefix'd * whom 
the Apoſtle Peter declares to have been deliver'd by the 
determinate Counſel and Foreknowledge of God, AZ. ii. 
2 3. and to have been foreordain'd before the Foundation 
of the World for the Redemption of the Church by his 
Blood, 1 Pet. i. 19, 20, So that nothing can be more 
plainly ſignify'd than the Certainty of our Saviour's Death 
to have been eternally foreknown of God, and conſe- 
quently the Fall of Man, which was the Occaſion of it,— — 
Yea, and as to the divine Works in General, or univer- 
ſally conſider'd, the Apoſtle James expreſsly declares them 
to have been known to God from the Beginning of the 
World, Ad. xv. 18, And if we conſider the Reſpect 
the Apoſtle had, in ſpeaking this, to the Subject before him, 
in Subſerviency to which it was introduc'd, i. e. the Con- | 
verſion of the Gentiles to Chriſtianity as a Thing long ſince 
foretold, and conſequently foreknown, how can he be 
otherwiſe underſtood than AS deſigning to intimate the di- 
| vine 
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vine Foreknowledge of the Univerſality of the dirise 
Works, (according to the Manner of his ſpeaking in ſuch 
a univerſal Term) from the Beginning of the World, dowh 
thro? all ſucceeding Ages of Time, in which it ſhould en- 
dure, to the Conſummation of it, of which this ain, 

Inſtance is ſo very ignifcant ? 


HERE then, if the Teſtimony of Scripture be of ſuffi- 
cient Authority to find Credit with us, not only a Poſſibi- 
lity in reſpect of the divine Underſtanding, that all Things 
might be fore known to, God, according to the utmoſt Ex- 

tent of the Enquiry, but their being actually thus fore- 
known, may hence be fairly concluded. And if but a 
Poſſibility of the divine Foreknowledge with reſpect only 
| to thoſe Particulars that were foretold, and have been ac- 
cordingly fulfill'd, be granted, which the Matters of Fact, 
in ſo many Inſtances, fully prove, beyond all Contradicti- 
on, *tis, at leaſt, a ſtrong Preſumption of the Poſſibility of 
the divine Foreknowledge, with reſpect to all Things that 
ever ſhould be, For why is it not as reaſonable to ſuppoſe 
thit God who made all Things, and certainly foreknew 
ſome particular Events in the future Conduct of thoſe his 
Works, ſhould have been'equally capable, the fame Way, 
of foreknowing them all? 


IF it be ſaid, He foreknew thoſe Particulars ſhould be, 
becauſe of the natural Tendency in the Order of ſubordi- 
nate Cauſes to the producing of ſuch Effects, (which would 
ſeem to level the divine Underſtanding with that of the 
meaneſt Species of intelligent Beings) the Inſtances already 


mentioned, in which the natural Tendency in the Order 
3 | of 
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| direct and diſpoſe of, all Things in ſach Sort as that ſuch 


(4 0 
of ſubordinate Cauſes (unleſs conſider'd with Reſpe&t to the ö 
Order divinely eftabliſh'd of the ſupreme Cauſe) was often 
found the direct contrary, ſcem every Way ſufficient to 


1avalidate ſuch a Reaſon, and render it neceſſary that ano- 
ther be ſought, on which to found the divine Forcknow- 


ledge of thoſe Events. 


AND if God certainly fore-knew that many Things 
would really be, notwithſtanding all Contingences, and 
contrary Tendencies (as in their own Nature they appear) 
in the Order of ſubordinate Cauſes, as is very manifeſt, | 


from the very Inſtances fore-alledg'd, he did : How very 


naturally and eaſily does the Poſſibility, in reſpe& of the 
divine Underſtanding, of his fore-knowing all Things that 
ever ſhould be, hence ariſe? 


IF it be reply'd, that ſuch, and the like particular E- 


' vents in the Conduct of the divine Works, as have been in- 


ſtanc'd, that were in order to the Accompliſhment of ſome 
ſpecial Deſign, which God had in View, might be cer- 
tainly foreknown to him, ſrom a Conſciouſneſs of his own 
zufinite Ability thereby to bring it to paſs, notwithſtanding 
all Contingences, and contrary Tendencies in the Order of 
natural Cauſes, and his own determinate Purpoſe fo to do, 

(which ſeems to me the moſt religious and moſt rational 
Aſſignment that can be made of it) I readily grant it; and 


take the Conſquence for certain, that on the ſame Prin- | 
ciple it was poſſible for him to have had the like certain 


Foreknowledge of all Things that ever ſhould be : That 


were God conſcious to himielt of ſuch his Ability to make, 


Events 


E 
Events ſhould inevitably follow, which from the Beginning 
of the World, thro! all ſucceeding Ages of Time, are and 
ſhall be found to do, which he muſt neceſlarily be, ſup- 
poling him to be poſſeſt of ſuch Perfections as are proper of 
a divine Being, that is, in ſhort, ſuppoſing his real God- 
head, then muſt there neceſſarily have been ſuch a Poſſibi- 
lity, in reſpect of the divine Underſtanding, of his fore- 
knowing all Things that ever ſhou!d be: For had it been 
his eternal Pleaſure that all Things ſhould be juſt as they 
are, from the Beginning to the End of Time, and ſo on 
to Eternity ; or had he pleaſed to have them be otherwiſe, 
whoſe Ability to make all Things anſwer to, and fulfil ſuch 
his Pleaſure, whatever it had been, was perfectly known 
to himſelf, what ſhould, or could, with-hold him from 
the Performance of it, according to his declared Reſolu- 
tion, Ja. xlvi. 19, My Counſel ſhall land, and I will do 
all my Pleaſure? ] diſpute not here concerning thg Cer- 
tainty of the divine Decrees, or whether God did actually 
fore-ordain from Eternity, all Things that ever ſhould be, 
as they always have been, are, and ſhall be to Eternity: 
*Tis ſufficient to my preſent purpoſe that he might, had it 
been his Pleaſure, have form'd ſuch a Decree concerning 
them, and from a Conſciouſneſs of h&rown infinite Ability 
to fulfil the ſame on them, have certainly fore-knowa its 
being ful fill'd accordingly, 


BUNT, beſides the Inſtances of divine Fore- knowledge in 
the Particulars mention'd, ſo manifeſtly arguing a Poſſibi- 
lity, in reſpect of the divine Underſtanding, that all Things 
elſe might likewiſe, the ſame Way, have been certainly fore- 
kaown to God; there are theſe two rational Principles, 
which 
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-which I ſhall now humbly offer to Conſideration, that far- 
ther confirm me in the Belief, and render me incapable of 


entertaining the leaſt Doubt of it, viz. The Original of 
the divine Knowledge, and the C aa of all Things in 


the divine Eſſence. 


1 THE E Original of a. divine aselldge! which is 
the. ſame, whatever be conſider'd as the Object of that 
Knowledge, viz, Whether God himſelf, or 1 of an | 
Works. 


FOR by the ſame Principle of divine Underſtanding 
that he knows himſelf, does he alſo know them which is 
entirely within himſelf, and moſt perfect in itſelf, nor can 
ever need the leaſt external Aſſiſtance, or foreign Occaſion, | 
in order to the univerſal Comprehenſion of its Object. 
And therefore has none ever taught, or been able to teach, 


him Knowledge, nor ſhew him the Way of Underftand- 


ing », or inform him concerning any thing of which he 
was before ignorant $; which Information, ſuppoſing ſuch 
Ignorance, were he capable of receiving it, would be fol- 


| low'd with an horrid Train of the moſt direful and affright- 


ing: Conſequences; arguing him of Compoſition, Depen- 
dency, Mutability and Paſſlibility, and ſo Ungodding him: 
No more were he then a pure Act, in himſelf abſolute, 
the Lord that changes not, the Father of Lights with 
whom there is no Variableneſs nor Shadow of Tuning; T 
which he muſt be to be God. | 


'TIS 
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18 true, God i is ; Cl . hk al Things apt * 
| ing omniſcient, as it were all Eye, he can't but have a 
moſt perfect Knowledge of whatever is: But then that 
his Knowledge of them is not after the manner of Crea- 
tures, whoſe Knowledge of Things ariſes from the proper 
Exiſtence of the Things themſelves by their Preſence with 
them, but after the Manner of a God, according to the 
Simplicity and Perfection of the divine Eſſence, whoſe 
Knowledge of himſelf, and of all Things beſide himſelf, 
can have for its Original nothing but himſelf, even that 
divine Principle of Underſtanding, which has, or at leaſt, | 
according to the Argument I am now upon, is: capable of 
having, all Things paſt, preſent, and to come, as fully as 
clearly and diftinly in View, as if they were all preſent | 
before him in their own proper Exiſtencies ; who therefore 
calls thoſe Things which be not, as tho they were; as the 
Apoſtle ſpeaks concerning the Promiſe made to Abraham, 
that he ſhould be the Father of many Nations, Rom. iv. 
17. which preſenting us with a Specimen of the divine 
Fore-knowledge, can't but be N to "the preſent 
Argument. | 


THEN, if the Original of the divine Knowledos be en- 
tirely within the divine Eſſence, muſt the Knowledge 
God has of all Things beſide himſelf reſult from the Know- 
| ledge he has of himſelf, in knowing which he knows them 
and if his Knowledge | be perfect with reſpect to what him- 
ſelf ever was, is, and will be, it can't be leſs perfect with 
reſpect to what they ever Were, are, and will be.. Ner 
does it make any Alteration in reſpect of the divine Un- 


drftanding, whether thoſe Things which are conſidered — 
D — — 
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the Objects of that Knowledge, have, at preſent, any 
actual Exiſtence of their own or not; for they are, of 
might be, if the divine Pleaſure were ſuch, as really known 
to God, even in their State of Non- exiſtence, as it they 
did aftually exiſt in their own proper Beings : Not that 
then they are really known to be thus actually exiſting, | 
which would imply a Contradiction, but really known in 
their proper Times to be, and alſo what they will be, in 


every State in which they are to exiſt hereafter, as they 
ſhall be known then thus to exiſt. 


2 2. THE Cauſalir of all Things in the divine Eſſence. 


G0 is duly.” properly and only that which he | is ifr 
- himſelf; all Things elſe are truly, properly and only that 
which they are in God, which God is in them; who be- 
ing the firſt ſupreme Cauſe of all Things, is more near and 
intimate to every Effect than any ſecond ſubordinate Cauſe 
can be. In him all Things exiſt, and on him they all ne- 
ceſſarily depend for the Continuation of their Being, in 
every State, and for every Motion proper of that Being 
each Particular has. In him we live, move, and have our 
Being, or are; as ſome of the more refined Underſtand- 
ings among the Heathens, having only the Light of Na- 
ture for their Guide, were thereby made to diſcern ; which 
the Apoſtle Paul confirms, as well agreeing with the Idea 
divine Reyelation gives us of the Godhead, AY. xvii, 28, 


INDEED. were it poſſible for. a Creature, after it 
' ſhould come forth of the Hands of its Creator, being 
ſorm d by him into ſuch a particular Species of Being, ei- 

| ther 
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ther human or angelic, or whatever elſe might be ſuppos'd, 
to ſubſiſt of itſelf, without any farther Dependence on its 
Creator, I ſee no Abſurdity in allowing that ſuch a Crea- 
ture might do Things before unknown to its Creator: 
But ſuch an independent Creature I take to be equally im- 
poſſible with a Creature's being Self-exiſtent, which is a 
Contradictien in Terms, And what is the Preſervation of | 
all Things created, but, as it were, Creatio continua, in 
Effect a new Act of Creation every ſucceſſive Moment of 
their after Exiſtence ? not indeed ſuch an actual Re- pro- 
duction as would argue a real preceeding Ceſſation, by an 
Annihilation of their preſent proper Beings, for ſuch an 
Annihilation being ſuppos'd, the Identity of ſuch their 
| Beings would be thereby deſtroy'd; but ſuch is the neceſ- 
ſary Dependence of the Creature, even from its very Na- 
ture, on the Creator, as not to be able to ſubſiſt the leaſt 
Space or Point of Time without him. For the ſame Al- 
mighty Word which at firſt bad all Things be, and ſo 
ſpake as to bring them all forth into Being, does ſtill up- 
hold them in Being 8, without the ſupporting Influence of 
which, they can no more continue for a Moment to þe, 
than without the creating Influence thereof they could be- 
gin to be at ſirſt, which, thereſore, it but for a Moment 
with- held, neceſſarily muſt they refolve into den original 
Non: entity. 


AND now, if only thus much be granted in the preſent 
Queſtion (which methinks cannot with the leaſt Pretence 
of Reaſon be deny'd, by any that acknowledge a divine 
and perſect Being the Creator of all Things) that God 
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had an eternal adequate Idea of his own Power, as that by 
which he was to give Being to all Things, and on which 
their continual Exiſtence in Being, and every Motion pro- 
per of their ſeveral particular Natures, muſt neceſſarily de- 
pend, then (unleſs I am very much deceiv'd) ſhall we ea- 
fily gain a Poſſibility, at leaſt, of his foreknowing all the Ef- 
fects of that Power in the ſeveral Beings, and various Mo- 
tions of all Things; as likewiſe whatever Effects that Pow= - 
er was capable of producing, which yet will never be: 
For how could it be otherwiſe than poſſible for him to 

foreknow whatever ſhould be, being ſo perfectly conſcious 


of his own Almighty 2 05. by which all Things were 
to be? 


WHICH Principles being conſider'd, I ſee not where 
any Objection againſt the Poſſibility, in reſpect of the die 
vine Underſtanding, of God's having a certain Foreknow- 
ledge from Eternity of all Things that now are, ever were, 
or ſhall hereafter be, in 5 State, can find Place. | 


THE Poſſibility of the divine Foreknow!edge being 
then (as I humbly preſume) eſtabliſh'd, nothing can be 
oppoſed to the Certainty of it, but only the divine Will, 


BUT why ſhould God be thought willing to hold him- 
ſelt in Ignorance of any his own Works, the Productions 
of his own Almighty Power and infinite Wiſdom ? If any 
Thing in Nature were to be eſteemed too mean an Objet 
for the divine Knowledge, what can be meaner than a 
Sparrow falling to the Ground ? Which our Lord declares 
is not without God *; not one of which little Birds, ſet at 
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ſo low a Price, is forgotten before him $, who, as he tef © 
tifies of himſelf T, knows all the Fowls of the Mountains: 
N Or what more unworthy the divine Knowledge (if any 
Thing in Nature there be ſo) than the Hairs of our Head, 
which, as our Lord alſo declares ||, are all number'd. If 
any Thing were too mean an Object for the divine Under 
ſtanding to know, would it not alſo, by a Parity of Rea- 
ſon, be too mean a Subject for the divine Power and Pro- 
. vidence to create and preſerve? And if it be not too mean 
a Subject for divine Power and Providence in every Stats 
to be concern'd about, why in any State ſhould it be tho't 
too mean an Object for divine Preſcience to regard ? 


' BESIDES, what are all created Things in Compariſon 
of the Creator, who brought them all forth into Being 
out of Nothing? And what is there, thus conſider'd, in 
the higheſt Angel of Heaven, more than in the meaneſt 
Worm or vileſt -Clod of Earth, to deſerve his Notice ? 
And if the Ideas of ſo many Things at once were imagin d 
to be too great an Incumbrance of the divine Underſtand- 
ing, which he would not therefore admit ; not only would 
this be to commenſurate the Creator with Creatures (be- 
tween whom the Diſproportion is no leſs than between All 
Things and Nothing, or rather much greater “, in te- 
gard that all Things that now are, were once Nothing, 
and might poſſibly, were ſuch the Pleaſure of him that 
made them, be reduced to their Original- Nothing again) 
but there would a much like Difficulty attend his having 
the preſent Ideas of ail Things in their preſent State, 
BUT 
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BUT that it was the Pleaſure of the divine Will, that 
many future Events in the Conduct of the divine Works, 
at leaff thoſe that were divinely predicted, ſhould be the 

Objects of the divine Foreknowledge, is as manifeſt ay 
that they were really foreknown, | 


THAT all Things preſent are the Objects of the divine 
Knowledge, neither divine Revelation nor right Reaſon 
leaves any Room to doubt. Thus does the Lord Fehovah 
teſtify of himſelf, Fer. xvii. 10. I the Lord ſearch the 
Heart, I try the Reins. Anſwerably to which does Chri/t 
the Son of God alſo ſpeak, Rev. ii. 23. I am he which 
fearcheth the Reins and Hearts. A Proof of whoſe Divi- 
nity the Evangeliſt gives us, John ii. 24, 25. in that be. 
knew ell Men, and needed not that any ſhould teſtify of 
Man, for he knew what was in Man. And as Man, fo 
all Things elſe the Apoſtle Peter confefles to be known to 
him, 7ehn xxi. 27. who therefore could not but know 
that he loved him. And very full to the purpoſe is that of 
the Author to the Hebrews, ch. iv. ver. 12 and 13. where 
he thus ſets forth the Univerſality of the divine Knowledge 
in the Perſon of Chriſt, the divine Logos or Word: For the 
Word of God is quick and powerful, and ſharper than any 
| two-edged Sword, piercing even to the dividing aſunder of 
Soul and Spirit, and of the Joints and Marrow, and is a 
Diſcerner of the Thoughts and Intents of the Heart. Nei- 
ther is there any Creature that is not manifeſt in his Sight; 
but all Things are naked and open to him with whom we 
have to do, To which alſo might be added ſeveral other 


Places 
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Places of Scripture clearly witneſſing the ſame, And this 
the Reaſon o? Things, as already conſider'd, and may yet 


farther be ſearch'd into, does ikewilg n 80 
mm | 


IEEE Y 12 


NOW if God wills the Knowledge of 3 


Things, which he thus challenges to himſelf, for whag 
Reaſon ſhould he be ſuppoſed not to have willed the Fore. 
knowledge of them, ſeeing he is as capable of the one us 


of the other? And if there were any Reaſon for his noe 


willing the Foreknowledge of them, would not the fame 
be as ſtrong for his not willing the preſent Knowledge of 
them? Or if his preſent Knowledge of Things be a ne- 
ceſſary Act of the divine Underſtanding, and therefore alſo 
the neceſſary Object of the divine Will, by reaſon of his 
neceſſary Preſence with them, will it not infer the ſame 


Neeeflity of Foreknowledge too? But of that more _ 
in its proper Place. 


3. H AVING conſidered the Poſſibility in reſpeR of the 


divin2 Underſtanding, that all Things might have been 


| foreknown to God from Eternity, had his Pleaſure been 
| ſuch, and the Streſs of the Matter now under Debate reſt- 
ing on the divine Will, let us therefore ſee whether it ap- 
. pears not moſt agreeable to the divine Wiſdom, and fo 
conſequently the Pleaſure of the divine Will, that ali 
Things ſhould thus be divinely foreknown. 


And here, if I 3. not myſelf, I ſeem to find a very 
juſt Exception, and of great Weight, againſt ſuch an eter- 
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N 
nal Act of the divine Will, by which all, or any, future 
Events, in the Conduct of the divine Works, may be 


ſoppoſed to have been excluded from being the Objects of 
divine Foreknowledge, which turns the Scale on the other 
Side of the Queſtion, and gives it in the Affirmative, "VIZ; 
a yr divine ee thoſe Works. b 
EVERY ak 3 propoſes to hiniſclf ſome End 
* his Works, and will take due Care, eſpecially in an 
Enterprize of the chiefeſt Importance, deſign'd for the 
brighteſt diſplay of his Art, by drawing the Scheme, and 
Araming the Model of it, according to the beſt of his Un- 
. erſtanding, ſo as that the ſeveral Parts being exactly fitted 
to each other, may anſwer the Deſign of the Whole; 
which he therefore diligently examines, and employs all his 
Cunning and Skill to adapt and diſpoſe of them, in ſuch 
ſort as would render them all ſubſervient to that Deſign, 
and avoid whatever would prove an Obſtruction in the 
Way of its Proſecution, And would it not be moſt 
irrational, as well as irreligious, to . ſuppoſe that God, 
ho is the higheſt Reaſon, and the Fountain of all that 
Reaſon with which every rational created Nature is en- 
dowed, would erect ſuch a glorious Fabrick as the Uni- 
verſe without any pre-conceived Deſign? Or not have 
propoſed ſome End in ſuch a wondrous Diſplay of the Al- 
mighty Power and infinite Wiſdom, . worthy ſuch an ex- 
quiſite Piece of divine Workmanſhip? And what other 
Deſign could be form'd concerning it, but the Manifeſta- 
tion of the divine Glory ? . 


THUS 
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| THUS then is God himſelf the ** the air End 


of all his Works, of whom, to whom, and thro* whom, 


all Things are e, who is ſaid $ to have made all Things 
for himſelf, yea, even the Wicked for the Day of Evil; 


which manifeſtly argues ſome divine Deſign to have been 


divinely forelaid concerning all the divine Works, as the 
Mark to which, in the Production of them, they were all 


directed; and the End in which, being thereto fill con- 


ducted in the After-courſe of his providential Government 0 
over them, they ſhould all center. So likewiſe are all 
Things faid þ to have been created by and for Feſus Chriſt, 


the Image of the inviſible God, and Firſt- born of every 


Creature, Who is before all Things, and by whom all 
Things conſiſt; arguing him to be the Author, . 


and End of whole created Nature. 


NOW, 26 it would be moſt ating to the Principles 
of right Reaſon, as well as a flat Contradiction to fo many 
expreſs Teſtimonies of divine Revelation, to ſuppoſe the. 
great Architect of the Univerſe to have erected ſuch a glo- 
rious Fabrick without any Deſign at all; fo, (whereas he 
might, had he pleaſed, have taken ſuch a precedent View 
of that his Work, and foreſeen whatever Event would fol- 
low, and ſo would have laid the Deſign accordingly as to 
have made ſure the Accompliſhment of it, by regulating 
and diſpoſing the ſeveral Occurrences, in one and the ſame | 

moſt perfect Act of the divine Underſtanding, ſo as that 


they might all be ſtil] held ſubſervient to that Deſign) how 
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very indecent would it be lixewiſe to ſuppoſe ſuch an iufi- 


nitely wiſe Agent, thus capable of knowing what the End 
of his Work would de, and whether it wear be the ſame 
himſelf had propoſed, whit he was alſo every way able to 
bring i it to in the Performaiice, 1 would yet, by holding him 
felf ignorant of it, leave it at fuch Uncertainties, and fo 


render himfelf liable to the greateſt Dijappointments which 


might befal him unaware. A trembliag Thought! that 
4 Being of the higheſt Perfections, of which whatever Per- 
fections are ly where to be found i in whole created Na- 


ture are but mere ſhadowy Repreſentations, ſhould com- 


mit the Operations of his Almighty Power, in the Courſe 


of his Wo: king, to the Conduct of blind uncertain Chance, 


and not to the Guidance of his own infinite unerring Wif- 

OR, if to avoid this Inconvenience, attended with ſuch 
blaſphemous Conſequences, it ſhould be denied, in the very 
Face of Seripture-Revelation, and in direct Contradiction 
to the Teſtimony of Reaſon, that God form'd any parti- 
cular Deſign concerning thoſe his Works, or otherwiſe 
than that, in general, he would raiſe Glory to himſelf out 


of them, whatever the Iſſue might happen to be; yet 


would not the Conſequence be much better; for ſtill would 
there be an Impeachment of the divine Wiſdom, and God 
would be argu'd to have proceeded as irrationally i in thoſe 
his Works, as any rational Agent, © of the loweſt N 


can ever be _— to cane 


IF it be here objected, concerning thoſe created Beings . 
that are endow'd with Reaſon, a5 Angys and Men, 8⁰5 


Cm) 


God made them free Agents, and furniſhed gn 
ſuitable Abilities for acting as ſuch, but how they would 
uſe thole Abilities he knew not, only he purpos'd to re- 


ward or puniſh them according to the Uſe they ſhould be 
found to make of them, whether to his Honour or Diſc 
honour; and fo would his Juſtice be ſufficiently vindicated 
in the Deſtruction of. Sinnets;- which otherwiſe it would 
not. The Anſwer is ready: Might it be made appear, 
that thoſe Beings were ſet in a State of Independence on 
him that made them, the Objection would be allowed to 
be of Weight; but if they muſt ſtill neceſſarily depend on 
him, then his not knowing how they would uſe thoſe A- 
bilities with which he had endowed them, muſt be becauſe 
he knew not how he ſhould employ his own Power in the 
Government of them, either by moving them to uſe thoſe 
Abilities in ſuch a Way as would be to his Honour, and 


reſtraining them from uſing them in ſuch a Way as would 


tend to his Diſhonour ; or leaving them to that natural De- 
fectibility which is proper of them as Creatures. And were 
it poſſible in Reſpect of the divine Underſtanding, that 
God might have had a certain Fore-knowledge of this 
(which I hope has been ſufficiently . prov*d)-and yet would 
hold himſelf ignorant of it, how this will ſerve for the Vin- 
dication of the divine Juſtice in the Deſtruction of Sinners, 

or what better Advantages for the Diſplay of that Juſtice 
will hence ariſe, than as if all this had been actually fore- 
known, I am not able to conceive, Yet have we no Rea- 
fon at all to doubt (tho? I look upon this to be of no Force) 
that ever the great Judge of the Univerſe will find himſelf 


any my at a Loſs to preſerve the Honour of his YO in 
the 


. 
the ſevereſt Executions Gros on the Tranſgreſfors of his 
Lin, 112 


IF e be objected to the Certainty of the divine 
Fore- knowledge, which itſelf, in Confirmation of the Te- 
ſtimony that very Nature itſelf gives, ſo loudly proclaims, 
as that Complaint the Lord makes by the Prophet Jeremiah, 
ch. xxxii. ver. 35. of Iſrael's doing ſuch Abomination 
which he commanded them not, neither came it into his 
Mind that they ſhould do it; and that, on his ſeeing the 
Wickedneſs of Man to be great on the Earth, it repented 
him that he had made Man, and grieved him at the very 
Heart, Gen. vi. 5, 6. and the like; which would ſeem to 

argue him not to have foreknown the Conſequence of | 
bis making Man, and alſo to be as mutable, as he oſten 
teſtifies himſelf, in the ſame ſacred Volume of Scripture, to 
be unchangeable ; it may be reply'd, that ſuch Abomina- 
tions of 1ſrael, complained of, with the Judgments that 
would follow, were long before divinely foreknown; as ap- 
pears in that Moſes by divine Inſpiration, even while their 
Fathers were in the Wilderneſs, foretold both the one and 
the other, Deut. xxxii. and xxxiii, C's. And ſomething 
a like Caſe, concerging God's repenting, we are preſented 
with 1 Sam, xv. 11, reſpecting Saul; whom the Lord de- 
clares to the Prophet Samuel, it repented him that he had 
ſet up to be King: And yet the ſame inſpir'd Pro- 
phet declares. to the fame King Saul, ver. 29. of the fame 
Chapter, that he, the Strength of IJſrael, will not lie, nor 
repent ; for he is not a Man that he ſhould repent. And 
yet muſt the Senſe and Meaning of the Sacred ne by be 


allowed to be every where moſt perfectly conſiſtent, and 
_— 


CS) 
divinely hath otherwiſe they could be no certain - 
Rule for our Faith, 


© THEN, for the Reconciliation of theſe ſeeming Con- 


traditions, we are to note, that in ſuch Phraſes of Speech, | 


which the Scripture ſometime uſes, God is ſpoken of, or 


| ſpeaks of himſelf, by a Figure call'd 4nthropopathia, which 


attributes to him the Paſſions of a Man; as he is alſo ſome 
times ſpoken of, or ſpeaks of himſelf, by another Figure, 


call'd Anthropomorphia, which attributes to him the Parts 


of a Man: For ſhould we take them for proper Expreſſi- 
ons of the divine Nature, not only would the Scripture 


thereby appear to. be full of Contradiftion, but God him- 


ſelf to be full of Contrarieties. And therefore in ſuch 
| Phraſes muſt we underſtand God to be ſpoken of, or ts 
ſpeak of himſelf, as the Fews ſay, w.th the Tongue, or 

in the Language of a Man, till holding to ſuch a Senſe of 
Scripture, as beſt agrees with the expreſs Declarations there 


given concerning the divine Eſſence; as its Simplicity, Im- 
mutability, the natural and neceſſary Conſequence of which 


I can't but take to be the actual Foreknowledge of all 
Things, not being able to conceive how without this the 
others can conſiſt. By ſuch Phraſes of Scripture are we 
then taught, that God wills a Change in his Diſpenſations, 


which he alſo perſorms, as Men do in their Actions when 


they Change their Wills, but without any Change in his 
own Will, which, being an Act of the divine Eſſence, 


ſhould it be liable to ſuffer, the ſame Fate would attend 


that very Eſſence itſelf. 


AND 


— 


r We IE Ls, 
— Ex SRI 


Pang 
— = 


(0 3 


AN D now to ſum up the Whole of. what has 1 faid 


concerning the Poſſibility, in reſpect of the divine Under- 


ſtanding, of God's foreknowing all Things; and alſo of 


the Reaſon offer'd for fuch his actual Foreknowledge from 


the Conſideration that has been taken of the divine Will : 

God has a moſt perfect Knowledge of himſelf, and there - 
fore alfo of the infinite Extent of his own Power, and 
whatever Effects *tis capable of producing; ſo that, had it 
been his Pleaſure, he might have ordain'd the Operations 
of his Power in fuch a Way as it has ſtill wrought, from 
the Beginning of Time, and ſhall do to Eternity ; and fo 
have had a certain eternal Foreknowledge of all the Effects 


it ſhould ever produce by ſuch its Operations, and of what 


would neceſſarily follow according to the Meaſure of their 
Suſpenſion ; and that ſuch was the divine Will, that all the 
feveral Particulars of the divine Works ſhould have their 
ſeveral particular Ideas, as their original Patterns or Arche- 
types, comprehended in the divine Underſtanding, and ever 
before it; that all thoſe ſeveral Particulars being exactly 
fitted to each other, and anſwering to ſuch their Ideas 
there, the great Deſign of the Whole might be accom- 
pliſh'd. And thus is the Work of God perfect, a finiſh'd 


Piece, being wrought in Judgment, all whoſe Ways in the 


Courfe of his working are ſuch, which Moſes in his dying 
Song, to the Honour of his Rock, celebrates with ſuch 
Eucomiums of Praiſe, Deut. xxxii. 4. Thus all Things 
worketh God according to the beſt Counſel ; not Counſel 
taken with any other than himſelf, by whom he has been 
inſtructed, and taught in dhe Path of Judgment F, but 


after 
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after the Counſel of his own Will . Hence chat Conte: 
ſion of the P ſalmiſt concerning the manifold Works of the 
Lord, Pſal. civ. 24. In Wiſdom haſt tbeu made them ail . 
and that of the wiſe Solomon, as a farther Seal to the Per- 
fection and Glory of the divine Works, in all their ſeveral 
Varieties, as they are made to anſwer the great Deſign of 
the whole, Eccl iii. 11. He hath made every Thing 
beautiful in his Time. 


3 There is 15 one „ Thing more, which I ſhall hum- 
bly take leave to propoſe, in order to make the more per- 
feat Diſcovery where the Truth now enquir'd after lies, 
viz. Whether this Omnipreſcience, or univerſal Fore. 
knowledge of God, be not a neceſlary AQ of the divine 
_ Underſtanding, and conſequently the Volition of it a ne». 
ceſſary Act of the divine Will? It this appears, then will 
there be no Room at all left for any farther Diſpute con- 
cerning the real Certainty of that Fore-knowledge. Nor, 
23 I humbly conceive, is ſuch a divine Neceſlity at all in- 
compatible with the divine Nature, whether conſider'd in 
reſpect to the divine Underſtanding or the divine Will; 
neither does it argue the leaſt Imperfection therein, but ra- 
ther the higheſt, moſt neceſſary, and abſolute Perfection 
thereof, F or, if the eternal Exiſtence of the divine Nature, 
or any of the divine Perſections, by the Diſplay of which 
that Nature is ſeveral Ways made manifeſt, being in itſelf 


divinely neceſſary, be conſider'd as the Object of the divine + 5 


Will, there muſt be a divine Neceſſity in that Act of Vo- 
lition; for God can no more will himſelt not to be at all, 


T Eh, 3 Tic: 


( 32 9 
or to be otherwiſe, than he is, than he can either ceaſe to 
de at all, or be e than he is. ; 


HERE then we ſee the higheſt Neceflty in the divine 
Nature, and alſo in the divine Will (which is an imma- 
nent Act of the divine Eſſence) with reſpe& to whatever 
that Nature is. Indeed, none of the Works of God aq 
extra, viz. Creation, and the Preſervation of all Things 

created, or ſuch as reſpect the Salvation of any of human 
Kind, are of any ſuch Neceſſity; and therefore neither is 
his Purpoſe concerning them fo, but the free Reſult of 
mere ſovereign Pleaſure *; for, pre- ſuppoſing an unalter- 
able Purpoſe of the divine Will concerning thoſe Works, 
there will then be a divine Neceſlity that thoſe Works 
be ; tho? their being before willed to be was free from any 
ſuch Neceſſity; for the Operations of the divine Power ne- 
ceſſarily follow the Determinations of the divine Will to 
the full Extent.of what that Will determines ſhall be, be- 
' cauſe of the Unchangeableſs of the Willer, and his Al- 
Sufficiency to perform whatever his Pleaſure is to have 
done 8. And yet is God no leſs free in that Exerciſe of 
his Power, than in this Act of his Will, concerning thoſe 
Things about which his Power is to be employ'd, Nor 
does the Neceſſity of the eternal Exiſtence, and immutable 
| Perfections of the divine Eſſence, and alſo of the divine 
Will, with reſpect thereto, at all deſtroy or impede the 
divine Freedom either of the one or the other; nothing of 
Compulſion or Conſtraint being divinely ſens'd in this 
whole Affair, but the pure Diſpoltion of the divine Na- 
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ture, which, arguing its moſt perſect Rectitude i in ſuch its 
' neceſſary Freedom, or free Neceſſity, (if the Terme may 
be admitted) can no otherwiſe incline but WARE "Rm 

Proper and becoming of 1 | 


Nor would God be ever the leſs free in ſuch an univerſal 
 ARof the divine Underſtanding, as before confider'd, or in 
ſuch an Act of the divine Will with reſpe& to it, as has 
alſo been enquired into, were there the fame Neceſſity in 
either, as has now been diſcourſed concerning it. Neither 

am I able to conceive how any but neceſſary Perſections can 

de proper of the divine Eſſence, or that the Neceſlity of 
thoſe Perfections does at all detract from the PerfeRion of 
that Eſſence, but rather argues the abſolute Perfection chere; 
of. Yea, this ſeems to me one principal Diſtinction be- 
twixt that great Self-Being, the Creator of all Things, and 
all other derivative Beings created by him, that the Pere 
fections of the one are eſſentially neceſſary, on which there- 
fore not the leaſt Change on either hand can ever paſs, but 
that they always remain juſt the ſame, and exactly in the 
| fame State, from Eternity to Eternity; whereas the Per- 
fections of the other are accidentally acceſſory, which may 
therefore either be or not be at all, or vary'd either in a 


- Way of Augmentation or Diminution, according to the 


ſovereign Pleaſure of * divine Author. 


BUT, then, more e duekiy as to the Subject of the pre- 
ſent Enquiry the divine Knowledge. 


IF Knowledge be an eſſential perfection of the divine 


Nature, and fo a ar Perfection, then muſt the Per- 
F |  feQion 


CE] 
baten 5 that 8 eval be equally ended, And fo K e- 
qually neceſſary. By the;Pertection of the divine N ature 
I underſtand ſuch divine Properties 1 Which, even. as the 
divine Eſſence itſelf (for there is nothing elſe in God, how- 
ever the Operations of that Eſſence may be ſaid to be di- 
verſifi ed in reſpect to their, various Objects, as before ex- 
emplify'd) can t poſſibly admit . of any Increaſe, or be ca- 
pable of any, Improvement. As for Inſtance; 3, God can't 
be more powerful, more wiſe, &c, and conſequently nei- 
ther can he more knowing than he i is, however thoſe 
Perſections may. be more or leſs maniſeſtly diſplay'd, ac- 
cording . to, the divine Pleaſure, and as Occaſion may be 


found ir in the divine Diſpenfations; ; fo that there? s ſtill the 
fame Power, che lame OO On, &c, and, e 


oy 
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ANI D the? itbs: faid 1 that all MT Beings i it x their firſt 
State were perfect, and yet that thoſe Beings were capable 
of being 'als'd'to à more perfect Condition, or an higher 
Degree of Perfection, than what they held in that their 

firſt State, which ſeems neither irrational, nor unſcriptural, 
it affirm'd of glortfy'd Spitits, ſuch their Advancement de- 
pending on the Power and Pleafure of him that made them; 
yet can this nothing affect the Creator himſelf, of whom, 
and in whom, all Things are all that they are, who is alone 
of himſelf, and in himſelf all that he i is, or can poffibly be, 
and that of the higheſt neceſſity ; ſo that he cannot but be 
— * : 43 5 | ; THER. | : 2 
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a molt perfect Being, hoſt perfe& as a divine Being, the 
Being of all Beings ; which ſtill gives us the brighter Idea 


'of his divine Perſections. And as to the Perfe ction of the 


divine Knowledge, we bave, by the : Light d of Reaſon as, 
well as of Scripture Reyelation, (unleſs 1 am under the, 
greateſt Deception in my own Underſtanding) already ſeen, 
that it has all Things preſent for its Object; let us there» 
fore now farther ſee if there may not be found a diving 


| THE divine 3 which fills Helivas * 
Earth 4, and the whole Univerſe of Nature, from which 
there is no flying 1, is abſolutely neceflary- to ſuſtain all 
created Things in Being; and the Immenſity of the divine 
Eſſence being an eſfential Property of the divine Nature, 
to which no Place can be circumſcriptively affign'd, being 
itſelf the great Continent of the Univerſe, is it not there- 
fore as neceſſary, T mean from a Neceflity of the divine 
Nature, for God to be always « every where preſent, tho? 
with different Magifeſtations of that his Preſence, as for 
him to be any where, or to be at all? It then the Omni- 
preſence . of the divine, Eſſence be thus neceſlary, by the 
ſame Reaſon I conclude, from the Simplicity. of that Ef- 
ſenee, that the divine Omniſcience muſt be ſo too; for 
that alſo God can't but be conſcious of every Act of his 
own Power, by which all Things created are ſuſtain'd, and 
on which ail their Motions TIEN depend, which Þ are 
needs no women Proof. | 346 
AND 
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- AND will not this naturally infer the ſame Neceſſity 
with Reſpect to Foreknowledge, as the preſent Knowledge 
God has of all Things? eſpecially if what was before of- 
fer'd concerning the original of the divine Knowledge be 
receiv d, that it is the ſame divine Principle of Under- 
ftanding by which God knows himſelf, whoſe Knowledge 
therefore of the Whole, or any particular Part of his 
Works, is not, cannot be communicated to him from any 
Thing without himſelf; who, in the ſame divine Light 
and Mirror of his own divine Eſſence that he ſees himſelf, 
beholds all the innumerably various Forms of Beings that the 
whole Creation yields: And that Knowledge of all Things 
preſent being a neceſſary Act af the divine Underſtanding, 
can the Foreknowledge of all Things future be exempted 
from the fame Neceſſity ? or can it be otherwiſe than e- 
qually neceſſary with the Knowledge of Things preſent ? 
ſeeing (if I err not in the Foundation concerning the Ori- 
' Binal of the divine Knowledge) the Knowledge God has 

of himſelf, and alſo of all the Productions of his Almighty 
Power and infinite Wiſdom, being only from himſelf, the 
fame Proſpect that gives him of himſelf, ſets all Things 
to come, as well as paſt, together with thoſe that are now 
preſent, clearly, fully and perfectly, in all their various 
Diſtinctions and Conditions, whatever they be, in the View 
of the divine Underftanding ; with Reſpect to which no- 
thing can be properly faid to be either paſt or to come, but 
all "Things always preſent: And without this Perfection 
af the divine Knowledge, I am not able to conceive how 
e can juſtly aſcribe Perfection to the divine Being. 


HENCE 


— 
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HENCE thaw. it FE That tho there are now in- 
numerable Beings, conſider'd with reſpect to Creature Ca- 
pacities, that, before the Creation of the World, which 
began with Time, were not; and tho' all created Things 


are in their own. Nature liable to change, and that innu- 


merable Changes have paſt on them ſince they began to be, 
and will continue to do till Time ſhall be no- more z yet 
God the Creator ever remains ſtill the ſame, from Eterni- 
ty to Eternity, on whom Time can find no Place, who 
therefore is ſubject to no Change, and conſequently with 
whom there is never any thing new; who in every ſucceſ- 
tive Moment of Time, as Duration is meaſur'd with Crea- 
tures, poſſeſſes his Eternity of Felicity in the compleat 
Enjoyment of himſelf, which can never, on any Occaſion 
whatever, admit of the leaſt Acceſſion, or ſuffer the leaſt 


Detraction ; and that this God had, before all Time, the 


moſt clear, diſtinct and comprehenſive Ideas of all the Ope- 
rations of his own Almighty Power, according to the Di- 
rection of his own infinite Wiſdom, in Fulfilments of the 
Counſel of his own abfolute Will, with all the Effects that 
ſhould follow from the Beginning to the End of Time, and 
an enſuing Eternity; and that he thus beheld all Things 
that ever ſhould be in Time, in every State, every Way 


the ſame, in reſpect of the Underſtanding he then had of 


them, as if they had all then, in all their ſeveral Natures, 


and in all thoſe ſeveral States that ever they have been, are, 


or ſhall be found to do, thus actually exiſted before him, 


AND why this Perfection of the divine Knowledge 


hou be call'd in Queſtion, or 1 the Subject of _ 
Diſ- 
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Diſpute, by ſuch as acknowledge a divine Being, moi e 
than any other Perfection of the divine Nature, of which 
none appear more conſpicuous, nor ſhine with brighter 
Glory in all the divine Works, which makes it a Principle 
of natural Religion, as well as in the divine Words, which 
conſtitutes it an Article of Chriſtian Faith; and why it 
ſhould not therefore be as fully acknowledged, and have: 


equa] Honour paid it with. other the divine Verlections, 1 
Know not. 


IF it be deny'd, or doubted of by any, thro a pious 
Fear of the Conſequence, that ſuch a Fore-knowledge of 
all Things in every State, will neceſſarily | infer a Fore- 
knowledge of Sin, and fo argue the ſame Neceſſity of the 
being of Sin in the World, as that the World itſelf ſhould | 
be; and that if the Doctrine of divine Preſeience be eſta> 
bliſh's on the Principle before laid down, that God being 
conſcious of the infinite Ability of his own Almigbty 
Power, could not but alſo be conſcious of all the Opera- 
tions aud Effects of that Power, ſo ſar as it was his ſove- 
reign Pleaſure it ſhould be exerted, which were all by his 
infinite Wiſdom directed to ſome certain End, it will argue 
Sin, as well as all Things elſe, to have its Cauſe in God, 
and ſo God to be equally the Author of Sin, as of all other 
Things : Tho? I can't but commend and praiſe every Ap» 
pearance of true Piety, and Zeal for the divine Honour, in 
itſelf conſider d; yet, if it appear to be fuch a Zeal for 
God, as the Apoſtle ſpeaks of what 1ſras/ had, Rom. x. 2. 
which is not according to Knowledge, but riſes from a 


miſtaken Senſe of Things, I think myſelf no Way obliged 
to concur. with it in ſuch its eng 


| BUT 


cw). 


BUT let us once more ſee (tor 1 have onthe me 
fame already before) whether the Honour of God wich 
reſpect to 8in, can better be vindicated by a Denial of tis 
F . than as it that were grant en. 


IE, with the Honta of that Fore- knowledge, it were 
| alſo deny'd, that ſinſul Creatures bad any Dependence on 
God in the Exerciſe of that Power by which they commit 
ſinful Actions, and it were proved that they therein acted 
independently of him, the Negation would not be without 
a Shew of Reaſon: But if the Power of God be the Oti- 
ginal of all Power in Creatures, and that ſuch their Power, 
in every Act of it, neceſſarily depends thereon, - Which I 
- conceive it has been ſufficiently made appear, both from 
_ Scripture and Reaſon, to do; then, ſuppoling God to have 
no Knowledge of the Exerciſe of his own Power, im any 
ſuch Way, the very Moment before the Act, yea, ſuppo- 
fing him to exerciſe his Power, even in the very Act itſel, 
without being at all conſcious of it; yet the Exerciſe ot 
that Power, by which the Creature commits finful Actions, 
neceſſarily depending on the Power of God, will argue 
him no leſs to be the Author of Sin, than as if all this had 
been certainly fore-known to him from Eternity; only the 
laft Suppoſition would argue him to be inſenſibly ſo, which, if 
it would make any Thing to free God from the Blame of ſuch 
a ſinful Act, would alſo render the Sinner as excuſable as 
any Thing that can be drawn from the Dectrine of God's 
Fore-knowledge could do. But there's no need of ſceking 
a a poſitive Cauſe for a Privation, not to ſearch any farther 
for the Cauſe of Sin, than in the natural Defectability of 


* 


„ 

its Subject, (if it be proper to ſay a Privation has a Sub- 
ject). | And were Sin, i. e. conſider'd under its formal or 
abſtract Notion as Sin, any other than a Privation, that is, 


were it a poſitive Ens, God muſt as neceſſarily be its Au- 
thor as he is of all other Entities. 


Br if Sin, or ſuch a W in ſome of the divine 
Works from their original Perfection, which is called by 
that Name, was certainly foreknown of God to be, will it 
not argue 2 divine Neceſſity that Sin muſt be; as well as 
the Fore-knowledge of thoſe Works themſelves argues ſuch 
a Neceſſity of their Being? For what is certainly fore- 
known to be, mult neceſſarily be, otherwiſe it could not be 
certainly foreknown, whence-ſoever that Neceſſity may 
ariſe, | 


AND ſuppoſe this be granted, what will thence follow ? 
or how will this caſt the Blame of Sin on God, or render 
the Sinner more excuſable, than the neceſſary Depen- 
dence all Creatures have, in every Motion of their Be- 
ings, or Action they perform, on the Power of God? Yea, 
and if any, to help out the Matter on the Behalf of God, 


that they may preſerve him every Way free from the 
Blame of Sin, will contend for ſuch a Freedom in rational 


Creatures, as would render them, eſpecially in Acts of 
Volition, independent of the Creator (that they may chuſe 
to themſelves what Courſe they pleaſe, either of Holineſs 
or Sin, and ſo either acquire to themſelves the Rewards. 
due to Virtue, or procure to themſelves the Puniſhmerit 
due to Vice, fo that their Happineſs or Miſery ſhall be en- 
tirely of themſelves ) yet taking it for granted, that they 
will 


Fl 


Cas 


will allow the Power of God to be ſuperior to that of the 


. Creature, and that he who made Man, may at leaſt have 
as much Knowledge of Man, as Men in common haye one 


of another; ; and, if they will allow the Infinite to have any 


other Knowledge of Things finite, his own Works, than 
_ after the Manner of thoſe finite Intelligences which himſelf 
1 has created ſuch, yet, on the ſame Principle (which I can 
| hardly | forbear calling by its proper Name ) they may grant 
him to have been capable of equal Improvements with thoſe 
finite Intelligences, by ſo long Experience in the Know- 
ledge of Man, and obſerving the vitious Diſpoſitions of 
Men from Time to Time, how nacurally inclin'd they are 
= Evil, it ſeems not unworthy a ſerious pondering, whe- 
ther were he a Being of ſuch extenſive Goodneſs and Love 
to Mankind, under a general Notion, as not to admit any 


diſtinguiſhing Regards of peculiar Favour, it were not rea- 


ſonable to expect he would lay ſome Reſtraint on them, 
and not ſuffer them to run into ſuch Exceſles of Wicked- 
neſs, to incenſe his Wrath ſo vehemently againſt them, as 


they often are, and as almoſt the whole World of Manne 


have ſometimes been found to do. f 


AND, if thoſe moral Virtues 1 which a very ſew a- 
mongſt ſuch vaſt Multitudes of human Beings appear to be 
adorn'd, being eſteemed the Reſult of pute natural Good- 
neſs, be of ſuch Merit with him as ſome would have them, 
how is it that ſuch as have ſeemed the moſt virtuouſly dif- 


: poſed from their Youth up, have afterwards been calt in 
the Way of ſuch Temptations, while purſuing no unlawy- 


ful Ends, but only attending the proper Duties of theit 


Station and Calling; by which they have been ſo vitiatecy 


W that 
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that nothing of that natural Goodneſs has any longer a ap- 
pear'd in them? Tho' we ſhould grant it to have been un- 
foreſeen of God that ſuch their outward Condition in the 
World would be liable to ſuch fatal and deſtructive Conſe- 


quences, yet were it eaſy with him, in ſhewing ſo much 


Reſpect to their former Virtue, and fo far regarding their 


paſt Merit, by interpoſing his Power on the Behalf of ſuch 


virtuouſly diſpos'd and well-deſerving Perſons, when the 
Temptations did offer, to prevent thofe Conſequences, 
were it his Pleafure ſo to do. But if theſe, and ſuch like 
the divine Diſpenſations, be, as I can't but eſteem them, 
Acts and Enſigns of divine Sovereignty, concerning which 


we may not preſume to impeach the divine Juſtice ; as well 
as others of an oppoſite Nature, in which the Riches of 


divine Grace are moſt gloriouſly diſplay'd, and contain in 
them Wonders of Myſtery too deep for human Reaſon, 


| yea, or Angelic either, to ſearch out, or otherwiſe to ac- 


count for, than by reſolving them into the ſovereign Plea- 
ſure of the great Rector of the Univerſe, who ſtill does 
what ſeemeth good in his own Sight, an holy Silence will 


| beſt become us; unleſs it be ſuch an Extacy of Saint-like 
Admiration, and Tranſport of divine Faith, with which 


the Apoſtle teſtifies ſuch profound Submiſſion, Rom. xi. 33. 


O the Depth of the Riches both of the Wiſdom and Know- 
ledge of God ! how unſearchable are his Judgments, -and 
his Ways paſt finding out! 


* 


FOR my own Part, when I contemplate ſuch awful 
Proceedings of the Moſt High, I ſtand aſtoniſh'd at him; 
I tremble before him; I truſt in him; but dare not diſpute 
with him, And whateyer ſhocking Conſequences, as to 
| ſome 


; 
. 
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ſome they may appear, may be drawn from the Docttine 


of Preſcience, I fee not but that there are Conſequences | 


every Way as formidable, tho“ that were given up, to be 


drawn from the very Being and Power of God, whether 


the Creature be conſidered with a neceſſary Dependence on 
him or not ; beſides the infernal Retinue of the blackeſt 
and moſt dreadful Conſequences that can poſſibly be ima- 
gined, which will neceſſarily follow on the Denial of God's 
Foreknowledge, enough to make any pious Mind tremble 
with Horror to relate, or even the holy Angels to hear, 


I confeſs, indeed, if the Doctrine of divine Preſcience 
were overthrown, the Evangelical Doctrine of divine Pre- 
deſtination, with all thoſe glorious, ſalutary, Truths of the 


Goſpel, as Appendages thereof, that ſhine with ſo bright 


and ſweet a Luſtre in the ſacred Types, Promiſes and Pro- 
phecies, of the Old Teſtament, with the Teſtimony given 
us of their Fulfilment by a bleſſed Redeemer in the New; 
and alſo the Doctrine of divine Providence, which brings 


the divine Purpoſes to paſs, could have no ſure Foundation 
in Reaſon, and that there would be nothing concerning 


them in Revelation, whatever might be there pretended, 
but muſt neceſſarily fall together with it, and all be argu'd 
of Impoſture. And, on the other Hand, if the Doctrine of 


eternal Preſcience be eſtabliſned, the DoQrines of eternal 
Predeſtination and Providence ſtand firm and unſhaken : 


For if God certainly knew from Eternity whatever ſhould 
be in Time, as the Effects of his own Almighty Power and 
infinite Wiſdom, it muſt be (as far as my Underſtanding 
is e of conceiving) becauſe he pre · ordained the Ope- 

ratious 
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rations of that Power, according to the eternal Scheme of 
that Wiſdom drawn in the ſecret Counſel of his own 


Mind, in ſuch a Way as ſhould certainly produce thoſe 
Effects. | 


NOR is Sin itſelf without a certain Permiſſion of the 
divine Will, which pre-ſuppoſes a poſitive Decree of that 
Will, fo far as to leave ſome rational Creatures to the na- 
tural DefeRibility of their Nature, as that ſuch a Deſection 
from their Original Perfection, would, of their own free 
Choice, naturally follow; which was alſo directed to the 
higheſt and nobleſt End, that, under the Government 
and Influence of divine Providence, f. e. by the effectual 
Working of the ſame Almighty Power, and the unerring 
Conduct of the ſame infinite Wiſdom, ſhould certainly be 
ſulfilled, thro! a Redemption wrought for all the divinely 
Choſen of Adam's fallen Race, by God's own incarnate ' 
Son, and the Efficiency of the holy Spirit applying that 
Redemption to them, according to an everlaſting Covenant 
divinely tranſacted, in ſuch a glorious Manner, raiſing up 
a new Creation out of the Ruins of the Old, by Sin de- 
firoy'd, with which That, in its firſt and beſt State, might 
not compare, to the higheſt eternal Honour of the ſacred 
a and ever- to · be· adored divine Three in One, 


UPON the Whole I conclude, If the divine Eſſence be 
ficipt of this glorious and eſſential Perfection, the divine 
Knowledge, or poſſeſs it not in its fulleſt Extent and ut- 
moſt Latitude, as it has been conſider'd, i. e. as an eter- 
nal F N of all Things that ever ſhould be, in 


every 
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every State, which with God, in the Senſe that has been 
already diſcover'd, is always a preſent Knowledge, which 


he ſo loudly proclaims, and ſo expreſsly challenges to him- 
ſelf in all the Manifeſtations he makes of himſelf, by the 


Light of Nature, as well as of Scripture Revelation, there 
is then no Ground at all of Encouragement for our addreſ- 
ſing him by Prayer, for Counſel and Direction under any 
of our Difficulties, reſpeQing either our ſpiritual or tempo- 
ral Concernments, or with regard to any lawful Enterpriſe 
that we may take in Hand, nor for our Hope and Confi- 
dence in him for Deliverance out of any of our Afflictions 
and Diſtreſſes, or for the Succeſs of any of our juſt Endea- 
vours according to his Commands ; for how ſhould there 
be when the Event is unknown to himſelf? But this being 
| retained, or made certainly appear to be an eſſential Per- 
fection of the divine Nature, there is ſufficient for both, 
whatever our Condition may be. The Belief of which, 
therefore, ſeems to me as neceſſary, in order that we may 
rightly truſt in God, and yield him that Obedience which 
he requires of us, as that there is any God at all: And 


from an ignorant God to no God, I think the Tranſition 
to be very natural and eaſy. 
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